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JAFFA, FROM PAGE 21.

In the century following the conquest Jaffa
became the port of Ramla, the new re-
gional capital built by the Umayyad gover-
nor of Filastin Sulayman ibn ‘ Abd al-Malik
before he became caliph (Le Strange 1890:
303). The closeness of association between
Jaffa and Ramla is remarked upon by
Ya‘qubi in the late ninth century CE:
“['Yafa] is much frequented by the people
of ar-Ramla” (Le Strange 1890: 550), a
phenomenon that should be manifest in the
material culture of the two towns.

By the ‘Abbasid period the ce-
ramic assemblage at Jaffa not only shows
close associations with its near neighbors,
butillustrates thecity’s context inthe greater
Islamic world, containing many types that
have wide distribution beyond the region.
At this time the Ganor site can best be
characterized asdomestic, with many whole
and completely reconstructable vessels
being found in large refuse or sanitation
pits beneath houses (Peilstécker, pers.
comm.). Some types that have wide distri-
bution in this period are creamware juglets
in several sizes and usually of cylindrical
shape, often referred to as “eggshell ware”
inthe literature (fig, 3; cf. Arnon 1999: Fig.
3b). This ware is present at Ramla, Jaffa’s
close neighbor, and as far away as Samarra
in Iraq and Zabid in the Yemen (Kletter
2005: Fig. 16:1-2; Sarre 1925: Abb. 1-7;
Ciuk and Keall 1996: Pl. 95/11). Very
thick-walled and hard-fired sphero-coni-
cal vessels, sometimes erroneously referred
to as “grenades,” are found all over the
Muslim world and Jaffa is no exception
(cf.Kletter 2005: Fig. 17:2; see Keall 1992),
Types with more regional connections in-
clude a white-painted ware jar, identical to
those found at Ramla, Pella, and several
other sites in Jund Filastin and Jund al-
Urdunn (Cytryn-Silverman forthcoming:
Fig. 2:14; McNicoll et al 1982: PI. 144:4,
7). Several types of glazed bowls are known
from the region, including “common glaze
bowls™ (fig. 4) as they are termed by Miriam
Avissar, monochrome glazed, and
“splashed and mottled” (cf. Avissar 1996:
78-79, Type 6).

By the eleventh century Jaffa ap-
pears as a node on a trade route between
Egypt and Constantinople that is men-
tioned inthe documents of the Cairo Geniza
(Goitein 1967: 214). The documents also

attest theexportof Ramla’solive oil through
Jaffa to the ports of Egypt (Goldberg 2005:
336, n. 14). As with the preceding period,
the shape and layout of the city are little
known, and the Ganor site does not provide
much clarity. In terms of ceramics, to date
few types can be assigned to this period,
but include types with regional distribu-
tion, such as glazed bowls continuing the
previous traditions, and cooking pans be-
lieved to be imported from Lebabnon (see
below).

The shift in material culture in
both ceramics and building traditions that
was introduced by the arrival of the Cru-
saders in 1099 brought dramatic changes
to Jaffa (Peilstocker 2006). For the Franks
Jaffa was a county seat, home to the Count
of Jaffa and Ascalon, who was vassal to the
king of Jerusalem. Although Acre eventu-
ally usurped Jaffa’s importance, eventu-
ally becoming the de-facto capital of the
kingdom (1192-1291), Jaffa nevertheless
sat at the head of a major route to Jerusalem
and received numerous pilgrim and mer-
chant ships (Richard 1979). Many of the
major Crusader buildings at Jaffa are not
preserved, yet significant traces of their
occupation are to be found in nearly all
excavation areas.

The crusader occupation at the
Ganor site seems to consist of well-con-
structed courtyard buildings that may be
domestic in nature. The ceramics well il-
lustrate the active Mediterranean trade of
the period, which brought North African
and Italian wares as well as the products of
Byzantium, to the Levantine and Egyptian
coasts. Jaffa possesses a particularly rich
assemblage of late twelfth and early thir-
teenth-century Black Sea amphorae and
Aegean table wares. The latter types in-
clude coarse-incised, green-splashed, and
a type combining the two decorative tech-
niques (cf. Avissar and Stern 2005: Types
1.5.2-1.5.4). This seeming predominance
and variety of Aegean wares represents
departure from the proportion and diver-
sity of types found at Acre and other sit€s
in the Latin Kingdom (see Avissar and
Stern 2005), and must be verified by quar-
titative analysis of the entire crusader«p_C-
riod pottery assemblage at Jaffa. The thir-
teenth century pottery assemblage atJaffa
is closer to that at Acre, however, With
imports predominantly from Lebanon.
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Figure 1. Jaffa.

Jaffa Excavations,
Summer 2007
o (L]

Figure 2. Jaffa excavations map, Summer 2007.
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TypesIl.2.1.1-4,11.2.3.1-2). This large
increase in the supply of ceramics
from Lebanon (possibly Beirut itself)
is perhaps reflective of both areas
being under Latin control. On the
other hand, handmade geometric
painted wares, a type with wide distri-
bution in the Islamic world from the
twelfth to the fifteenth centuries, are
also not rare in the assemblage and is
one indication that commerce at Jaffa
was not restricted to trade within the
Latin states or with Byzantium (cf.
Avissarand Stern2005: Type I1.4.4.1;
Johns 1998; Whitcomb 1991; Irwin
1980).

In 1268 the Mamluk sultan
Baybars occupied Jaffa and report-
edly razed the town (Buhl and
Bosworth 2002: 234). Todate we have
little archaeological evidence of oc-
cupation at Jaffa in the Mamluk pe-
riod. The Ganor site was not occupied
at this time, probably an indication
that the city had shrunk in size and its
remains must be sought nearer to the

Figure 3. Cream ware juglet.

port facilities. It seems even in re-
duced circumstances Jaffa’s markets

Cyprus and Italy (fig. 5) rather than the
Aegean. Perhaps in lesser quantities are
“Port St. Symeon” dishes known to have
been produced at numerous manufacture
centers in northern Syria, western
Mesopotamia, Cilicia, and Anatolia
(Avissar and Stern 2005: 52, Types 1.7.4,
1.8,1.9.1.1.,1.9.2.1). Also from Syria are a
few stonepaste pieces with blue and black
designs under clear glaze. These changes
in the crusader ceramic assemblage over
time may be attributable to the commercial
rights of the Italian city states, which var-
ied in the ports of Byzantium, the Latin
states, and Egypt, and which changed over
time (Richard 1979: 270-280, 361-371). It
is one of the avenues of investigation
planned for the coming year.
Throughout the crusader period
numerous cooking pots and glazed
tablewares seem to be made in Lebanon,
based on their similarity to vessels exca-
vated in Acre that have been shown to be
Lebanese products (Stern and Waksman
2003: 173-175),although this must be veri-
fied with petrographic analysis (e.g., cf.
Avissar and Stern 2005: Types 1.1.6.4;

and ports were lively loci of com-
merce throughout the period. Forexample,
Abu al-Fida (ca. 1321) remarks that the
“markets are much frequented,” and the
celebrated. large harbor is “frequented by
all the ships coming to Filastin, and from it

they set sail to all lands” (Le Strange 1890:
551). Two reported destructions for fear of
new crusades in the mid-fourteenth cen-
tury may have temporarily halted this ac-
tivity (Buhl and Bosworth 2002: 234), but
by the fifteenth century Venetian traders
were exporting the cotton of the region
from Jaffa (Ashtor 1974: 30; 1976: 677-
681).

In 1514 Jaffa like the rest of the
Levant fell under Ottoman control until
1917 when western powers divided up
Ottoman holdings. The latter part of this
period, after Jaffa’s gradual revival from
the second half of the seventeenth century
(Buhl and Bosworth 2002: 234), is perhaps
one of the most interesting phases of settle-
ment in Jaffa, forming an essential link
between the town’s past and its present
form. Although the extensive material re-
mains of this period are not legally recog-
nized as archaeology by the Israeli govern-
ment, several building foundations have
been carefully excavated and recorded by
the Israel Antiquities authority in Jaffa.
Together with standing architecture, monu-
ments, maps, travel logs, and photographs
they permit a detailed understanding of
Jaffa’s features and itsevolution during the
Ottoman period, during which it was once
again Palestine’s principal port. Thisis one
of the avenues of research being pursued
by the Jaffa Cultural Heritage Project.

Ottoman remains at the Ganor

0 10 Cim

Figure 4. Common glaze bowl.
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Figure 5. imporied potiery discovered in Jaffa.

site include large buildings with vaulted
substructures. Although many sherds of
various types have been excavated, only
one type of well-preserved ceramic of this
period is found in the collection of whole
and reconstructed vessels from the Ganor
site. It is a distinctive, brightly glazed (yel-
low or green) redware bowl, an import to
this region from northwestern Turkey and
northern Greece in the late nineteenth and
early twentieth century, which Edna Stern
has noted in great quantities in the ceramic
assemblage of Acre (pers. comm. 10/27/
07). Late Ottoman ceramics from Jaffa,
which include copious amounts of stone-
ware and porcelain imports from Europe,
are due to be published from the Qishle site
at Jaffa (fig. 2) by Yoav Arbel. From the
same site a local typology of tobacco pipes
will soon be published by Lior Rauchberger.

Notes:
1. 1am grateful to Martin Peilstocker for allowing me to publish his finds.

2.1am grateful to Katia Cytryn-Silverman for allowing me to see her manuscript before
publication.

3. See also Ruba Kana'an's work on the nineteenth-century architectural revival of the
city by Muhammad Aga Abu Nabbut (1998, 2001a, 2001b).
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Relations Between Jews, Syriac Christians
and Early Muslim Believers in Seventh-century Iraq!

by Frank van der Velden

I. Syriac Christians and the New
Conquerors

In his book Narratives of Islamic Origins,
F. Donner proposed that in the period when
Islam first coalesced, during the first cen-
tury AH, there took place what we can call
a kind of religious cohabitation: ““As the
Believers expanded their presence and he-
gemony outside Arabia ... they came into
increasingly close contact with well-estab-
lished monotheist communities ... At first,
there may have been a period of accommo-
dation and symbiosis between the Believ-
ers and the Jews, Christians, and even,
perhaps, Zoroastrians of the region, al-
though this is just barely apparent accord-
ing to our sources. Over time, however,
this apparent symbiosis began to give way
... The result of those debates was that the
broader identity as Believers gradually gave
way to a more sharply defined identity as
Muslims, that is, as confessionally sepa-
rate from Christians, Jews, and other mono-
theists.”2 This religious cohabitation of
non-Muslims with early Islam in the Fer-
tile Crescent followed different paths in
two areas, due to the prevalence of differ-
ent Christian sects in the two areas: the
former Byzantine territories in Syria/Pal-
estine and the former Sasanian territories
in Iraq and Persia. In the case of Iraq, for
example, the cities of al-Hira and Prat de
Meishan (later Basra) were centres of Chris-
tian missionary activity from the 5th cen-
tury AD onward. This activity opened the
way to the interior of the Arabian peninsula
and down the coast of the Persian Gulf,
where the Syriac Church of the East founded

monasteries and bishoprics extending into
Oman. Eventually the West-Syriac church
maintained missions in the territories of
both the Ghassanids and the Lakhmids.3
The Arabs, pillaging al-Hira in their early
campaigns of expansion, nevertheless
founded their new centre of military and
political activity next to it in Kufa, later
briefly the capital of the empire under *Ali
ibn Abi Talib (656 to 661 CE). Basra, on
the other hand, developed into the starting-
point of most military campaigns to the
east, into Iran. Both Iraqi cities witnessed
the political demise of the “Alid family in
the Arab civil wars of the first century AH
and the subsequent development of the
Shi‘ite movement.4 It is therefore fair to
assume that, if there were any region dur-
ing the seventh century CE where media-
tion between Syriac Christianity and Ara-
bic-speaking culture might have occurred
on a sophisticated level, it surely could
have been there.

M. Cook,’ in discussing the
ground-breaking studies of J. van Ess,0
therefore pondered over an early Christian
influence upon the Qadarite sect. He fur-
ther suggested an early inter-religious ex-
change between the Murji’ite sect and the
famous Syriac-Orthodox theologian Jacob
of Edessa at the end of 7th century AD on
the topic of human determination and free
will.7 In my opinion, however, Jacob of
Edessa’s letter could also be an inner-
Christian discussion of the monothelete
cause, as the question of human determina-
tion relates to the question of the free will
of Jesus Christ’s human nature - the classic
divergence of West-Syriac (Syriac-Ortho-

dox) and East-Syriac theology. But this
leads us to the question: What did Syriac
Christians actually know about the confes-
sion of their new rulers as early as the
seventh century CE?® According to R.
Hoyland, “The earliest clear Christian ref-
erence to the Prophet is to be found in the
Syriac chronicle of Thomas the Presbyter,
a resident of northern Mesopotamia ... we
may assume that Thomas was writing ca.
640. In his chronicle he relates that: ‘In the
year 945, indiction 7, on Friday 4 February
(634) at the ninth hour, there was a battle
between the Romans and the Arabs of
Muhammad (tayyayé d-Mhmt)' (Chronica
minora 11, 148).”% The East-Syriac
Khuzistan-Chronicle (Chronicon
Anonymum,10 ca. 660 CE) reports the de-
struction of the Sasanian empire by the
“Ishmaelites ... [whose] chief was
Muhammad” (Chr. Anon. 12, s. Sako 32).
The most detailed analysis of the
“Ishmaelite” creed prior to 692 AD we find
in the writings of the Armenian chronicler
Pseudo-Sebeos (wr. in the 660s). He knows
aboutan“‘Ishmaelite” Muhammad, a trader
who assumed a divine mission to profess
the God of Abraham and to fight paganism.
He eventually knew the history of Moses,
and he broughthis people back to the living
God, the God of Abraham.!! Pseudo-
Sebeos writes about ritual and moral pre-
scriptions of the early Arab creed and about
an Arab interpretation of their own victo-
ries as the restitution of the land, promised
to their ancestor Abraham.

Discussions of the Christological
creed between Christians and the Arab
invaders are reported to have started after
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the inscriptions on the Dome of the Rock in
Jerusalem in 692 ADSthe Letter of Mar
Yohannan, the (West-Syriac) Patriarch, to
an unnamed Arab emir, according to
Reinink (and others), may be an apologetic
fiction from the end of the seventh or the
beginning of the eighth century CE.!2 But
it seems to me that there had been earlier
attempts to evaluate the Christological
convergences and divergences of the two
confessions, and (as I will try to show
subsequently) that in the Syriac Church of
the East in Iraq, a deeper understanding of
the Christological creed of the Arabs was
attained. For, the Christology of the Church
of the East emphasized the human nature
of Jesus and rejected the monothelete creed.
Their polemic against all Byzantine con-
fessions accused the Melkites in particu-
lar-and in general all Christian churches
accepting the Council of Ephesus (431
AD)-of associating the Holy Virgin Mary
with the Trinity by giving her the attribute
theotokos, *“the bearer of God.” We find
the same polemic in the Qur’an (Surat al-
Ma’ida 5:116f).13 Consequently, the East-
Syriac catholicos Ishoyahb III, in a letter
that reflects his troubles with monothelete
(or, as we might more properly say,
miaphysite) missionaries in the first de-
cade of the Arab presence in Iraq and
Persia (638 to 648 AD), saw a joint anti-
theopaschite argument with his new Arab
rulers: “The Arabs as Hagarites do not
help those who say that the almighty God
suffered and died.”!4 This may have helped
him to close ranks against missionaries of
the Syriac-Orthodox sect and also against
some of his own clergy challenging his
jurisdiction,!3denouncing their creeds and
their activities to the Arab authorities. !0
But it also gives evidence for his intimate
knowledge of Christological aspects of the
Arabs’ creed not many years after the inva-
sion.

In a previous paper!7 I tried to
show a similarity between features of the
Qur’anic notion of the “genealogy of the
Virgin Mary™ (Strah 3:33-37) and of the
“Adam-Christ typology™ (Surah 3:33 and
3:59), on the one hand, and contemporary
Syriac patristic writings, on the other. Af-
ter all, the larger context of Siirah 3:33-64
seems to be a convergent text of Syriac and

early Arab Christological visions of Jesus
within the framework of a Messianic sal-
vation history.!8 The classical Muslim
exegetes link the text of Surah 3:33-60to a
delegation of East-Syriac Christians from
the Najran oasis, who came to Muhammad
in 631 CE (see Tabari on the Mubahala of
Siirah 3:61).19 As usual, however, we lack
contemporary sources on the delegation,
making the whole issue of the treaty and its
conditions unsure.20 In any case, it seems
insufficient to relate this highly sophisti-
cated discussion of Christological topics in
Surah 3:33-64 to an uncertain Arab Chris-
tiandelegation in the lifetime of the prophet
(as the Muslim tradition does) or to an
unspecific event in the “later Medinian
period” (Noldeke / Schwally).2! The con-
vergent formulationof early Araband typi-
cal Syriac, if not specifically East-Syriac,
Christological concepts in Sarah 3:33-64
makes the regular cohabitation of Syriac-
Christians and Muslims in seventh century
Iraq a much more intelligible scenario for
the final redaction and canonization of
these verses. Iraq also was the stronghold
of the later Umayyad caliph ‘Abd al-Malik
and his Iraqi governor al-Hajjaj. A decisive
consequence of Syriac-Arab-cooperation
certainly happened at the time of the 2nd
Arab Civil war (680 to 685 CE), as noted
by M. Morony: *“The involvement of the
Nestorians in the closing phase of the sec-
ond civil war in Iraq brought the first real
intervention of the Muslim state into their
internal affairs and effectively completed
the process by which the Nestorians them-
selves forced the Muslim government to
apply Sasanian methods towards the."'22
Catholicos Hananisho I (r. 686-693) was
forced into exile after his interview with
caliph ‘Abd al-Malik failed in 691 CE. In
the years 692 and 693 CE, different parties
opted for a schism that recognized the
counter-patriarch John the Leprous. After
the death of Hananisho I in 693 CE, the
governor of Iraq, al-Hajjaj, blocked the
election of a new catholicos for 14 years
(700-714 CE).

‘Abd al-Malik and al-Hajjaj both
played a still poorly-known role in the
formation of early Muslim dogma and in
the canonization of the Qur’an.23 *Abd al-
Malik denied most of the Christological

convergences with Syriac-Christian
Churches, which we found had existed
earlier in the seventh century CE, as he
advanced his “Christological creed” in the
inscription inside the Dome of the Rock in
Jerusalem (in 692 CE).24 This act might be
understood as an imperial Ekthesis (expla-
nation) similar to the one the Byzantine
emperor Heraclius had pronounced in 638
CE. It therefore would be interesting to
know if Christian theologians at the end of
the seventh century CE, such as the East-
Syriac catholicos Hananisho I and the
Syriac-Orthodox Jacob of Edessa,25 are
referring to an earlier knowledge of the
Arab creed, or to the “new absurdity™ (as
Hananisho called it)26 of the inscriptions
on the Dome of the Rock, where Jesus is
entitled Messiah (masih), Word of God
(kalimathu) , Spirit from Him (rizh minhu),
and Prophet (nabi).27

To summarize: There are hints of
an early (prior to 692 CE) East-Syriac
perception of Qur’anic topics-if not of
Qur’anic texts-dealing with the Christians’
Christological ideals. A friendly percep-
tion of what became the later Muslim creed
by the Church of the East might have been
motivated by the challenge of the West-
Syriac (Syriac-Orthodox) missionaries and
by the Byzantine Church’s rejection of the
radical-dyophysite creed following the
monothelete Ekthesis of the emperor
Heraclius (638 CE), until the sixth Ecu-
menical council of Constantinople eventu-
ally condemned the monothelete creed and
the Iconoclasts28 in 680 CE. We find a hint
in the letters of catholicos Ishoyahb III that
he had looked for a joint Christological
argument with his new Arab rulers to fight
the “theopaschites,” and that he had learned
to be sceptical about the result of these
convergences and co-operations before 660
CE. A critical analysis of the traditions and
perceptions of the Qur’anic text of Surah
3:33-64 suggests a shaping of those
Qur’anic texts dealing with Christian items
within the context of religious cohabita-
tion of Syriac Christians and Arab believ-
ers in the later seventh century CE. This
process definitely came to an end with the
second Arab Civil War (680-685 CE) and
with “Abd al-Malik’s explanation of his
“Christological creed” in 692 CE.
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I1. Muslim Contact with Jewish or Jewish-
Christian Sects in the Seventh Century CE

As in the first section, where we explored
relations between Arabs and certain Chris-
tian communities during the first Islamic
century, in considering relations between
Arabs and Jews in the same period we are
looking neither for a Jewish nor a Judeo-
Christian influence on the historical per-
son of Muhammad, 29 nor are we consider-
ing the Jewish presence in the Hijaz and in
the city of Medina before and during
Muhammad’s time.30 Rather, our interest
lies in exploring Jewish cohabitation with
Christianity and also with the emerging
Islam in the later seventh century CE in
Syria, Palestine, and in Iraq.

What kind of Jews are we consid-
ering in our discussion of the seventh cen-
tury CE? It is well-known that rabbinic
communities flourished at this time in Pal-
estine, Syria and Iraq.31 As noted by P.
Crone, “Babylonia was in this period the
unrivaled centre of rabbinic Judaism, and
it is equally to this region that research
from the Islamic side has traced the origins
of Islamic law.”32 The well-known phrase
regarding the absence of sources onJewish
sectarian life in the rabbinic chronicles
may lead to a scrupulous interpretation,
such as that of D. Wasserstrom: “No Jew-
ish sects have been proven to exist during
the long Talmudic period, roughly 200-
600.733 On the other hand, scholars such as
E. de Gallez34 assert a continuity of Jewish
sectarian life (messianic Jews, Judeo-
Nazareans) in Western Syria and in Iraq
until the sixth century CE.

To make the quest of existing and
non-existing Jewish sects in the seventh
century CE even more puzzling, S.
Rosenkranz reports inter-religious or even
syncretistic movements ona popular level.
Because of the Syriac mentality, which
was familiar to the Jews, contacts between
Jews and Christians became more con-
tested about 700 CE. Church synods for-
bade their Christian subjects to participate
in the Jewish feasts, but the frequent per-
petuation of such laws suggests that they
never took successfully.35 After the Arab
conquest there seems to have been a reac-

tion involving the re-Judaizing of pros-
elytes to Christianity, and even the
Judaizing of Christians. A seventh-century
Syriac disputation between a stylite and a
Jew was authored, in the opinion of its
editor, to combat real Judaizing.36 For
example: “I am amazed how there are
among you some Christians who associate
with us in the synagogue and who bring
offerings and at the time of the Passover
send unleavened bread.”37 On the other
hand, a considerable number of Jews seem
to have converted to Christianity in the
same period.38

But who were those “Jews” whom
the Christian fathers made efforts to fight?
The “Who’s Who" of heresiography, apol-
ogy and polemic is not easily deciphered.3?
The Byzantine-Orthodox Anastasius of
Sinai (640-700CE), abbot of St. Catherine’s
monastery, turns his polemics against a
“synagogue of Jews and Arabs,” which he
denounced for their efforts to fight against
Christianity. Reading the contemporane-
ous Jewish apocalypse The Secrets of Rabbi
Simeon ben Jochai one gets the impression
that a certain Jewish milieu applauded this
option and welcomed the invaders as their
liberators, eventhough later Jewish sources
show them as occupiers.40 Are these anti-
Jewish polemics related to a conflict with
rabbinic Jews or Jewish sects in Palestine,
which might have Judaized parts of the
Christian communities? Or should we see
here the common “adversus Judaeos™ tra-
dition, which did not need any specific
argument? May we eventually ponder the
well-known inner-Christian polemic,
which claimed that the East-Syriac Chris-
tians had “Judaized” the Christian
Christological creed, and so were subse-
quently called “Jews™4! by their Byzantine
and Syriac-Orthodox adversaries? Or did
the church fathers make no distinction at
all among the “Jewish” sects, using the
epithet “Jewish” for all kind of “pagans”
and “heretics,” whom they supposed to
find in one corner of the field? Modern
scholars perceive this point differently, as
we shall now see.

In their ground-breaking study
Hagarism (1977), P. Crone and M. Cook
sketched the presence of Samaritan Jews in
the seventh century CE and subsequently

tried to show Samaritanism’s influence on
Islam.42 Their ideas are related to the Iraqi
theatre, where they pondered over a Sa-
maritan hill-sanctuary, molded after the
pattern of Mt. Gerazim, near the Iraqi town
of Bakka43 (see Siirah 3:90). The Shi‘ite
concepts of the (hidden) /mam and the
return of the Mahdi - in their opinion - also
repeat Samaritan messianic features. Leav-
ing aside the Samaritan issue, which is
denied by scholars today, the broader Jew-
ish influence on Shi‘ite sects later plays a
role in the well-documented inner-Islamic
polemic against the Rafida (Shi‘ites), com-
paring their creed to the Jewish religion by
“equation lists.” As S. Wasserstrom notes,
“In his ‘Igd al-Farid, Tbn Abd Rabbihi (d.
328/939) relates the first list of parallels
between the Rafida and the Jews. The list
is cited in a quotation attributed to the
Kufan ‘Amir ibn Sharahbil ibn ‘Abd al-
Sha’bi (d. 103/721-722).744 Wasserstrom
dates this early equation list to the later
eighth century CE.

The same eighth century CE wit-
nessed a new development of Jewish sec-
tarianism with the emerging of the Qara’ite
movement, Wasserstrom, who reviewed
the Arab Muslim sources on Jewish sects,
sees only one more discernable group for
which we have sufficient sources to recon-
struct its history and doctrine: the
‘Tsawiyya.4> He reports tangible
convergences to proto-Shi‘ite movements
from the early eighth century CE, espe-
cially for the provinces of Mesopotamia
and Persia. “The Persian and eastern geo-
graphic sphere constituted a veritable cru-
cible of Jewish heterodoxy in the early
years of Islam. 46 It was only the rabbinic
reform of Saadia Gaon in the tenth century
CE that brought the Jews of Mesopotamia
back to the path of orthodoxy.

To sum up our limited knowledge
of Jewish-Christian cohabitation in the sev-
enth century CE, there must have been a
mingling of Christianizing Jews, re-
Judaizing proselytes to Christianity, and
Judaizing Christians, anemergence of new
Jewish sects-possibly in addition to activi-
ties of Jewish-Christians and Messianic
Jews-in the process of another confession
emerging: the later Islam, which at the
same time split up into different move-
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ments. All religious confessions at the time
might have been influenced by one an-
other, but our sources are lacking. Morony
quotes the East-Syriac writer John Bar
Penkaye (end of seventh century CE), who
considers thisreligious hodgepodge in Iraq
to be a miserable condition for all: “In the
reign of Mu‘awiya (660-680) there was no
difference between pagan and Christian;
the faithful was not discerned from a
Jew."47

II1. The new quest of diachronic studies on
a Jewish-messianic or a Jewish-Christian
proto-Islam

The classics of western oriental studies
discussed a Jewish, Christian or a Jewish-
Christian8 influence on the historical per-
son of Muhammad. Today western schol-
ars look upon the religious cohabitation in
Syria, Palestine or Iraq as influential to the
creation of “Crossroads to Islam” (Nevo /
Koren) and to the crystallization of “Early
Islamic Dogma™ (Cook) at the end of the
seventh century CE. Thus the well-known
argument of “borrowed” Jewish, Jewish-
Christian or “heretic” Christian features
(messianism, prophecy, eschatology, and
Christology) may be said to belong to the
“proto-historicist phase” (Donner) of
emerging Islam- that is, to the times from
the four “rightly-guided caliphs” (640-660
CE) to the historically more palpable pe-
riod of ‘Abd al-Malik (d. 705 CE).

Starting in the 1980s, Y. Nevo
and later J. Koren?9 presented archaeo-
logical evidence for what they claimed
were pagan cults in the Negev-area lasting
as late as the eighth century CE, as they
found seventh century inscriptions that
describe Allahas rabb Misawa- ‘Isa,*Lord
of Moses and Jesus.” Subsequently, in
their study Crossroads to Islam (2003),
both authors drew the conclusion that a
developmentof primitive monotheism with
a Judeo-Christian background was signifi-
cant for the emergence of the early Arab
creed. This conclusion has, however, been
the subject of debate.30

In 2005, E. Gallez3! published a
voluminous study that aimed to prove the
existence of a messianic Jewish sect (“'the
Judeo-Nazarenes”) in Syria during the fifth

and sixth centuries CE. Not only does he
trace scriptures and ideology of this sect
from the time of the Qumran community in
the first century CE (what he calls the
“Essenian dossier”), but also he depicts
these Judeo-Nazarenes as direct anteced-
ents of early Islam, and considers their
scriptures to be proto-Qur’anic manu-
scripts.

Also in 2005, Chr. Luxenberg32
published anew translation of the Umayyad
inscription inside the Dome of the Rock in
Jerusalem (692 CE), in a certain way the
oldest archaeological evidence of a
Qur’anic text. He denies that the inscrip-
tion makes any reference to the historic
person of Muhammad, deciphering instead
the participle muhammad (meaning in
Syriac “the praised”) as a messianic at-
tribute of Christ. This dovetails with the
assertaions of a group of German investi-
gators (K.-H. Ohlig. R. Puinand V. Popp),33
who consider the first Umayyad caliph,
Mu*awiya (r. 660-680 CE), to have been a
Christianand a lieutenant of the Byzantines,
whereas ‘Abd al-Malik (r. 685-705 CE)
brought from Iraq a new confession, which
eulogized Jesus as muhammad, subse-
quently promulgating this new
“muhammadanism” inside the Dome of
the Rock as the official Christological for-
mula of his empire.34 K.-H. Ohlig and Chr.
Luxemberg consider this proto-Qur’an to
be a Christian lectionary, based on a “‘pre-
Nicaean™ Syriac Christology that viewed
Jesus as the “Elected of God™ and as the
Messiah, obedient to God’s will, but not as
the Son of God “having the same substance
with the Father” (homo-ousios), as the
Nicene creed would have it.

Common to all such theories are
the deconstruction of the historical
Muhammad and of the **Uthmanic™ final
redaction of the Qur’an, both which are
considered to be retrospective interpola-
tions from early Abbasid times, when our
literary sources about early Islam increase
in number. However, the problem of feeble
sources cannot be restricted to the lifetime
of Muhammad or the caliph ‘Uthman, but
continues as well into the later seventh and
the first half of the eight century CE. Due
to the lack of Islamic source material, Josef
van Ess decided to skip the whole early

period in his voluminous monograph on
Islamic theology and society in the second
and third centuries AH. Other scholars are
more optimistic. The tradition of hadith-
literature and Muslim akhbar has been re-
evaluated by H. Motzki33 in a manner that
yields arather different view than the unani-
mous disdain for such sources expressed
by early researchers such as Th. Noldecke,
F. Schwally, and I. Goldziher. Numismatic
evidence and even contemporaneous ar-
chitecture of the seventh century CE are
strongly debated, Arab papyri and early
inscriptions still are under research and
waiting for publication. R. Hoyland con-
cludes that this situation “makes itdifficult
to see how historical scenarios that require
for their acceptance a total discontinuity in
the historical memory of the Muslim com-
munity-such as that Muhammad did not
exist, the Quran was not written in Arabic,
Mecca was originally in a different place
etc.-can really be justified. Many of these
scenarios rely on absence of evidence, but
it seems a shame to make such a recourse
when there are so many vocal forms of
material evidence still waiting to be stud-
ied.”56

On the other hand, most of the
Christian and Jewish sources of the sev-
enth century dealing with the Arab confes-
sion that have been published in the last
twenty years shed more light on Christian
attitudes toward, and polemics against, the
confession of the Arab invaders, rather
than providing a balanced source of reli-
able information on this topic. Itis intrigu-
ing to see how P. Crone and M. Cook in
1977 and in 1981 constructed an alterna-
tive picture of the emergence of Islam
through an analysis of these Christian
sources, and how it has been repeated ever
since by scholars such as Nevo, Koren, de
Gallez, and Ohlig, leaving aside only the
Samaritan issue. Due to the lack of docu-
ments and source material from the sev-
enth century, however, we should recog-
nize that there is still not enough informa-
tion available to falsify or to justify such a
reconstruction of history.

This situation makes it attractive
forscholars such as Nevo/Koren, de Gallez
or Luxemberg/Ohlig57 to look for new
evidence through source-historical and



Al-*Usur al-Wusta 19.2 = October 2007

31

source-critical analysis. They opt for a
layer of “‘proto-islamic™ tradition in a rude
Arab monotheism of the sixth to seventh
centuries (Nevo/Koren), or in the Syrian
messianic Judaism of the fifth to sixth
centuries (de Gallez), or in fourth-century
Syriac theology (Ohlig). But such ap-
proaches face a three-fold problem: First
the sheer existence of such a tradition re-
mains, in each case, to be proven. Second:
This presumed tradition has to be linked to
asect for which there exists some historical
evidenceSsuch as formerly pagan Arab
tribes of the Negev and the Transjordanian
area (Nevo/Koren) or the “Judéo-
Nazaréens’ (de Gallez) or a “pre-Nicaean
Syriac-Christian heresy” in the confines of
the Iraqi deserts (Ohlig).78 Reconstructing
such assumed proto-Islamic traditions and
identifying a group or a sect whose features
eventually matched those practices or be-
liefs is a complicated and disputed busi-
ness. The whole issue of a “Jewish-Chris-
tian or Messianic influence on early Is-
lam,” for example, clings to acceptance of
arevisionist interpretation of earlier Chris-
tian heresiographic sources.5® But the third

step necessary to establish such views is
even more hazardous: Once the positive
identification matches the tradition with a
relevant sect of its time, the source-critical
analysis has to prove its diachronic rel-
evance, looking for the missing-link that
relates a fourth, fifth, or sixth-century sect
and its ideas or practices to the seventh
century’s phenomenon of an “original Is-
lam,” which itself has to be peeled out of
various overlays from the early Abbasid
period. Of course, we never find an alle-
giance to it, neither in Muslim or Jewish
nor in Christian literature contemporary to
the events, leaving us to the less trustwor-
thy pieces of circumstantial evidence.
“Peeling” this original form may easily
result in re-shaping or wilfully construct-
ing it.50 Here again we look into the kind of
hermeneutical abyss that misled some
Christian biblical exegetes of the “new
form critical school” in the 1970s.
Therefore, the significance of re-
ligious cohabitation in the early years of
Islam may be summarized best by the
perceptive statement of U. Rubin: “The
Qur’anic Impact on Islamic tradition is

secondary to the Biblical one ... Since the
Qur’an could become a literary mode for
historiography only when its availability
increased considerably, it is feasible to
assume that Jewish and Christian models
of sacred history preceded the Qur’anic
ones in Islamic tradition.”0! But to what
extent did this affect the shaping of the
Surahs, its redactional and its canonical
process?02 We may assume that Syriac-
Christians were already informed about
Christological  differences  and
convergences with the Muslim point of
view before 692 AD. In my opinion, the
Qur’anic texts and the processes of their
redaction certainly do reflect the cohabita-
tion of the Arab believers with their Jewish
and Christian contemporaries.®3 Therefore
the synchronic analysis of these “Qur’anic™
texts within their Christian and Jewish
sectarian milieu of the seventh century CE,
i.e., the time of its redactional and canoni-
cal process-is the first item we should
address and still has to be completed, be-
fore we may trust ourselves to a diachronic
reconstruction of how Islam came to be.
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Early Islamic Military Architecture:
The Birth of Ribats on the Palestinian Coast

by Yumna Masarwa

uring the Islamic conquest of
al-Sham and Egyptin the first
half of the 7th century, the
Muslims were inexperienced
in naval battles compared with the
Byzantines, and had difficulty conquering
the coastal cities of these regions. The
fortified coastal cities of Palestine, such as
Gaza, Ascalon and Caesarea, were sub-
jected to siege by the Muslims, and were
the last places there to fall to them because
of the Byzantine supplies thatreached these
cities by sea. ! Moreover, the Byzantines
did not miss a chance to regain localities on
the coasts of Egypt and al-Sham.
Al-Baladhuri records that
“Asqalan (Ascalon) was first conquered by
‘Amrb. al-*Asduring the reign of ‘Umarb.
al-Khattab (r. 634-644), but that its inhab-
itants rebelled and received reinforcement
from the Byzantines. Mu‘awiya b. Abi
Sufyan, the governor of al-Sham, recap-
tured it, posted guards in it and settled
garrisons of cavalry guard (rawabir) in it.2
Al-Baladhuri also tells us that in 645, the
Byzantine fleetrecovered Alexandria; how-
ever, ‘Amr b. al-‘As succeeded in recap-
turing it and demolished its walls to the
ground.3 Itwas at that time, when *Uthmin
wrote to his governor in Alexandria order-
ing him “to station cavalry guard (rabita)
in it, and to assign abundant subsistence
allowances to the guard, and to change its
personnel once every six months.”* We
also know from al-Baladhuri that the
Byzantines raided the coasts of al-Sham
twice during the Umayyad period (661-
750); in 6695 and in 683 when they in-
vaded and devastated ‘Asqalan, Caesarea,
Acre and 'I'yre,ﬁ
The repeated Byzantine attacks
on the coastal region of Syria-Palestine led
the Umayyad caliphs to undertake major
efforts to defend this coastline, which was
considered partof astrategically important

border area with the Byzantines. Literary
sources and archaeological evidence en-
able us to reconstruct the efforts initiated
by the Muslim caliphs in the coastal cities
of Palestine. Although the title of this essay
speaks of “the Palestinian coast,” it is more
precisely about the coastal cities of the
Byzantine province Palaestina Prima,
which became jund Filastin during the
Islamic era. In modern terms, these cities

are located on the Mediterranean shore of
Israel and extend from Gaza in the south to
Haifa in the north (fig. 1). The chronologi-
cal scope of this essay is from the time of
the second caliph ‘Umar b. al-Khattib un-
til the end of the Umayyad period (750).
When the Muslims took posses-
sion of Palestine and Egypt from the
Byzantines, they realized that maritime
strength was necessary to keep and con-
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Figure 1. Map of the coastal sites of Palestine.
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tinue their conquests. As long as
Constantinople could send out a fleet, the
coastal cities of al-Sham could easily be
attacked. Mu*awiya, the governor of Syria-
Palestine, had long felthimselfhandicapped
by the lack of a fleet, and had asked permis-
sion from the caliph ‘Umar b. al-Khattab in
Madina to send his soldiers to conquer by
sea. ‘“Umar determinedly refused to con-
sider naval action.” According to al-
Baladhuri, he preferred a policy of passive
defense of the coastal cities of Syria-Pales-
tine. During his reign, “whenever the Mus-
lims conquered a coastal city, they would
station the necessary number of Muslims
in it, and if the enemy there should start a
revolt, the Muslims would flock for rein-
forcement.”8 This strategy demanded mili-
tary structures toaccommodate the Islamic
troops, and enable them to defend the coast-
line. Therefore, ‘Umar ordered Mu‘awiya
“to repair the fortifications of these cities
(marammat husiniha), to garrison them,
to post guards on their watchtowers
(manazir), and to establish an alarm sys-
tem by means of flaming torches
(mawagqid). "9 “Umar granted fiefs (qara’i)
to the garrison he stationed in the coastal
cities; al-Baladhuri speaks of the existence
of certain fiefs in ‘Asqalani from the time
of ‘Umar.10

When ‘Uthman b. *Affan became
caliph in 644, he ordered Mu‘awiya “to
fortify the coastal cities (tahsin al-sawahil),
to settle them and to give fiefs to those who
dwell in them.”] ' we learn from al-
Baladhuri that ‘Asgalan was also among
the coastal cities in which ‘Uthman settled
Muslims and granted them estates
(qa;é':"}.lz ‘Uthman also instructed
Mu‘awiya to keep troops in readiness in
the coastal cities in addition to those al-
ready there, to give the garrison lands, to
distribute the abandoned houses among
the garrison, to establish new mosques and
to enlarge those that had been established
during ‘Umar’s caliphate. 3 After
Mu‘awiya had done these things, and dur-
ing the time that followed, people from all
areas moved to the coastal cities of Syria-
Palestine. !4 In addition, we learn from al-
Baladhuri that new fortresses (husun) were
established in the coastal region of al-
Sham in the time of ‘Uthman, such as the
fortress of Jabala (Gabala) founded by
Mu'{lwiyals and the fortress of Sufyan

Figure 2. Ground plan of the fortress at Ashdod-Yam.

(Hisn Sufyan) founded by Sufyan b. Mujib
al-Azdi a few miles from Trip{}li.]

In comparison with ‘Umar’s
policy of passive defense of the coastal
cities, the real age of Muslim sea power
began during the time of *Uthman. I More-
over, we might say that the Islamic settle-
ment of the coastal cities of al-Sham and
the foundation of Islamic military archi-
tecture (husiin) there began in the reign of
‘Uthman. ‘Umar only settled soldiers in

these cities and ordered them to repair and
reuse the Byzantine fortifications there
(marammat husiniha), while ‘Uthman in-
creased the number of the Muslim soldiers
in these cities, started a policy of settle-
ment there, and ordered fortification of the
coastal cities (tahsin al-sawahil).

‘Umar and ‘Uthman’s major ef-
forts to rebuild and settle the coastal cities
of al-Sham were initiated, supervised and
encouraged by the governor of al-Sham
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Mu‘awiya b. Abi Sufyan. We have no
further information about these cities dur-
ing the time of the fourth caliph *Ali b. Abi
Tilib (r. 656-661) because of the fighting
between him and Mu‘awiya over the ca-
liphate during these years. However, the
region seems to have been peaceful since
the struggle took place elsewhere, outside
Palestine. In 661, Mu‘awiya became the
first Umayyad caliph and a new Islamicera
began, during which the Umayyads ruled
the Islamic empire from their capital Dam-
ascus until 750.

During the Umayyad period, the
coastal cities of Palestine formed a mari-
time frontier zone between the Muslims
and the Byzantines. They were called “al-
thughnr al-bahriyya,” and were consid-
ered as a frontal defense line since they
faced the Byzantine lands from the sea-
side, and could be easily attacked by the
Byzantines. ! Consequently, Mu‘awiya
and his successors undertook major efforts
to defend this coastline against Byzantine
incursions by continuing the policy of set-
tling Muslims in the coastal cities and even
transferring non-Arab elements and set-
tling them there.

According to al-Baladhuri,
Mu“awiya (r. 661-680) transferred a group
of Persian soldiers from Ba‘labakk, Hims
and Antioch to the coastal cities of Syria-
Palestine, !9 and transported two foreign
military elements to these coastal cities, al-

Figure 3. Plan of the watchtower at Ashdod.

Zatt (of Indian origin) and al-Sayabija (of
Persianorigin). 0+ Abd al-Malik b. Marwan
(r. 685-705) settled Arab Muslims in
‘Asqalan and granted them lands.2! Al-
Walid b. *Abd al-Malik (r. 705-715) and
Marwan b. Muhammad (r. 744-750) settled
Zutt as well as Persians in the coastal cities
of al-Sham.22
In addition to this settlement
policy, we learn that some of the coastal
cities of Palestine were rebuilt and fortified
under the

Umayyads. The
civil war between
the Umayyads and
Ibn  al-Zubayr
started in 683, and
caused an absence
of a stable and or-
derly government
in Syria-Palestine,
which allowed the
Byzantines to raid
the coast of Pales-
tine successfully.
Al-Baladhuri in-
forms us that dur-
ing this war, the
Byzantines de-
stroyed ‘Asqalan
and expelled its in-
habitants, they

Figure 4. Plan of the watchtower at Tel Michal.

went out against

Caesarea, devastated it and demolished its
mosque, and they attacked Acre and Tyre.
Nevertheless, once secure in power, after
685, “Abd al-Malik b. Marwan repaired,
restored and settled these cities.2> Addi-
tionally, the archaeological excavations
carried out at Arsaf reveal that the city was
fortified during the time of ‘Abd al-Malik
b. Marwan.24

Inaddition to these efforts, acom-
bination of al-Maqdisi’s text with the ar-
chaeological evidence discovered in the
coastal cities of Palestine shows that the
Umayyads established a military defense
system of ribatat on the coast of Palestine.
Al-Maqdisi writes:

This capital [al-Ramla] has ribatar along
the sea [coast] where the men under arms
assemble. The warships and galleys of the
Byzantines pull into them [the ribatar),
bringing with them captives taken from the
Muslims for sale ... Whenever their [the
Byzantines’) ships are sighted, those pre-
pared to fight the enemy are alerted. If it is
at night, a beacon is lighted on the tower
(manara) of the ribat, and if it is by day,
they make a smoke [signal]. From each
ribat to the capital [al-Ramla) is a series of
high towers (manayir shahiqa), in each of
which is stationed a company of men ...
The ribatar of this district [Palestine] at
which the ransoming occurs are: Ghazza,
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are constructed of sandstone
ashlars laid in courses in
which headers and stretch-
ers alternate, and bonded
with mortar mixed with shell
inclusions. Fifth, they were

excavated and dated, based
ontheirarchitectural remains
and archaeological finds, to
the Umayyad period.3] In
what follows, the sites are
geographically presented

proceeding from south to
north.

The fortress of Mahuz
Azdud/Ashdod-Yam (figs. 1
& 2), situated on the sand
dunes a few meters from the
shore, has a rectangular plan

measuring 60x40 m. The
walls are strengthened by
external buttresses con-
structed at fixed intervals of
3-4m. Eightsolid towers are
incorporated into the walls;
four are corner towers and

K
MET
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Figure 5. General plan of the city of Apollonia/Arsuf.

four towers guard the two

Mimas, ‘Asqaldn, Mahiiz Azdud, Mahuz
Yubna, Yafa, and Arsif.25

The most important term in this
passage is the substantive ribar with its
plural ribarar. Several scholars have given
different meanings for the term ribat in this
particular passage, among which are: “place
where ribat was practiced,” <" “*watch sta-
tion,”27 “shelter,”28 “garrisoned coastal
city._"29 and “fortified coastal city.”30
However, before proceeding with the dis-
cussion of the meaning of the term ribat in
this specific passage, I shall first present
the archaeological remains.

The archaeological evidence in-
cludes six sites on the Palestinian coast
(fig. 1). These sites have several things in
common: first, they are located either on
the coast itself or ona hill or cliff overlook-
ing the Mediterranean Sea. Second, they
were built on remains of pre-Islamic sites
or cities, whose ruins provided ready con-
struction materials such as ashlars, col-
umns and capitals. Third, each site (except
Apollonia/Arsif) consists of a military
structure, which is either a watchtower or a
fortress. Fourth, their architectural remains

gates, which are located in
the center of the eastern and western walls.
The eastern gate opens towards the city of
Ashdod, and the western one opens to-
wards the sea. The interior of the fortress
contains rooms along each of the four
walls, astable and a paved courtyard, which
includes a mosque and two wells.

The archaeological finds such as
coins, glass, but mainly ceramics revealed
that the fortress was founded during the
Umayyad period and abandoned in the
12th century. Moreover, it was built on

We might assume, according to the size of
these collapsed walls, that the watchtower
was about 7-7.5 m in heighi.33

The watchtower at Tel Michal
(figs. 1 & 4) is situated on a sandstone cliff
rising 30 m above the sea level, 4 km south
of Apollonia/Arsuf. The site’s occupation
strata were from the Middle Bronze Age
IIB (1750-1550 B.C.) to the early Islamic
period. On the summit of the high mound,
stands a square watchtower, which mea-
sures 7.30 m on each side.3%

The city of Apollonia/Arsuf (figs.
1 & 5) is situated on a cliff overlooking the
Mediterranean Sea, between Jaffa and
Caesarea. Remains of a fortified city are
clearly visible on the site. The city was
established in the Persian period (5th cen-
tury B.C.) and continued until the end of
the Crusader period (13th century).35

The archaeological excavations
carried out at Arsof revealed that the city
was not fortified during the Byzantine pe-
riod, and, on the basis of the architectural
remains and archaeological finds, the ex-
cavators of the site attributed the construc-
tion of the city wall to the reign of *Abd al-
Malik b. Marwan. Itencloses an area of 22
acres. It is 1.50 m wide, and strengthened
by external buttresses. A moat, 12 m wide,
was dug in front of the wall. Only the main
gate of the city was preserved. It is located
inthe center of the eastern wall, and flanked
by two semicircular towers. 30

The watchtower at Tel Mikhmoret
(figs. 1 & 6) was found on the highest point
of the site, and formed a single square
structure that measures 8 x 8 m. Only the
foundations of the tower’s walls were pre-
served, and they were 1.10 m wide. The

some remains of the Byzantine city
Azotus Paralius (Ashdod on the
Sea), which was founded as the
port city of Azotus in the 4th cen-
tury. Both Byzantine cities are rep-
resented in the Madaba Mosaic
Map.32

The watchtower at Azdud/
Ashdod (figs. 1 & 3) is about | km
eastof the fortress of Mahuz Azdud/
Ashdod-Yam. It has a square plan,
about 5.50x5.50 m. On the eastern
side of the watchtower, a well was
discovered, and at about 550 m
distance from the tower itself, its

collapsed walls were found in situ.

Figure 6. The watchtower at Tel Mikhmoret.
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corners of the tower were strengthened
with pilasters bonded into the walls.37

Kafr Lab/LLam/ha-Bonim (figs. |
& 7) is located 15 km north of Caesarea.
The occupation strata found at the site are
dated from the Persian to the Ottoman
periods, while the most dominant building
is an Umayyad fortress, which is built on a
sandstone hill rising about 30 m above the
sea level, 800 m from the Mediterranean
coast.38 We are told by Yaqiit al-Hamawi
that Kafr Lab was built by the Umayyad
caliph Hisham b. ‘Abd al-Malik (r. 724-
743).39

The fortified enclosure is nearly
rectangular in shape and its sides measure
46.60 m on the south, 62.80 m on the east,
51.40 mon the north, and 60 m on the west.
It has four solid round towers at the cor-
ners, and two semicircular towers flanking
the gate, which is located in the center of
the southern wall. The walls are strength-
ened by external square buttresses. The
interior of the fortress includes vaulted
rooms (fig. 7: V10, V11, V20, V21, V22,
V23) opening onto a paved central court-
yard with cisterns (fig. 7: F10.3, F10.4),
reservoir (fiﬁ. 7: F10.2), and a stable (fig.
7: Area 10).40

These archaeological sites to-
gether with al-Maqdisi’s text reveal that it
is impossible to present an unequivocal
translation of the term ribar while speaking
of the coast of Palestine. However, this
combination clearly indicates that the term
ribat denotes an edifice such as a coastal
fortress, as in the case of Ashdod-Yam and
ha-Bonim (figs. 2 & 7), or a fortified coastal
city as in the case of Arsuf (fig. 5).

The Umayyad ribats of Palestine
consisted of a chain of coastal fortresses
and fortified cities, while a watchtower
was located between one ribar and an-
other. They functioned as a defense system
from which the alert was given in case of
Byzantine threat. A signal system was put
in place to warn of the approach of Byzan-
tine ships; a beacon was lit on the ribats’
towers if it were night, and a smoke signal
was issued if it were day. Apart from the
use of the ribats as defense structures,
inhabited by Muslim volunteers and sol-
diers, they were also places where war
prisoners were exchanged. Both actions,
defending dar al-islam (the abode of Is-
lam) and ransoming Muslim captives, are

considered reli-
gious acts, which
suggests  that
these ribats had
both a military
function and a re-
ligious one.

The Is-
lamic conquest of
the Levant itself
during the 40’s of
the 7th century
was the founda-
tion stone of the
establishment of
the Islamic fron-
tier defense sys-
tem. During this
conquest, the in-
experience of the
Muslims in sea-
faring made it
necessary to de-
velop a military

defense system in

Figure 7. Ground plan of the fortress at Ha-Bonim.

the coastal cities
of Palestine in order to protect the coastline
against the Byzantines, who hoped to have
a chance to regain it. Consequently, a new
type of military architecture was intro-
duced in this region, and that is the ribatat.
The development of the Islamic military
defense system in the coastal cities of Pal-
estine went through several stages, which
depended on the progress of the Islamic
conquest of al-Sham (633-648), as well as
on the Byzantine attacks on these cities.
These stages can be summarized as fol-
lows:

The first stage took place in the
time of ‘Umar b. al-Khattab, during which
the Muslims were introduced to the Byzan-
tine military architecture in the Levant and
reused it. After the fall of Caesarea in 640,
the Muslims repaired the fortifications of
the coastal cities of Palestine and reused
their watchtowers (manayir).

The second stage happened in the
reign of ‘Uthman b. ‘Affan (644-656),
during which the Islamic conquest of al-
Sham was completed and the whole coastal
cities of Syria-Palestine fell under Islamic
rule. These years witnessed the initial phase
of the formation of Islamic military archi-
tecture; we know from the sources about
the construction of two Islamic fortresses,

husin, in the coastal area of al-Sham.
Moreover, it was during this time when the
Muslims began to create their own naval
power, especially after the Byzantine at-
tack on Alexandria in 645.

The third stage occurred in the
Umayyad period (661-750), during which
an organized Islamic frontier defense sys-
tem was established in the eastern part of
the Mediterranean, which was the birth-
place of the phenomenon of the ribat de-
fense system. During this era, the
Byzantines increased their attacks on the
coastal cities of Palestine and destroyed
some of them. These attacks created a
pressing necessity to fortify these cities
and protect them by an organized defense
system, since they formed the maritime
frontier between the Muslims and the
Byzantines.

The need of the Muslims to de-
fend the Mediterranean coast of Palestine
against Byzantine attacks transformed the
coastal cities of Palestine to thughiir (bor-
der cities) protected by the ribar defense
system, which converted the Mediterra-
nean Sea from a highway into a frontier.
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REVIEW POLICY |

Members of MEM are invited to submit re- |
views of recent books in Arabic, Persian, Turk-

ish, Hebrew, or other Middle Eastern languages |
that they have read and that deal with subjects of

interest to MEM’s membership. In exceptional |
cases. reviews of books in English or other |
European languages will be printed. but the

main focus will be books in Middle Eastern |
Janguages, because generally these are not

reviewed in Western journals. Al-‘Usur al- |
Wusta relies on the voluntary submission of |
reviews because review copies of books in |
Middle Eastern languages are not usually made |
available. |

Reviews should be brief, 250 words
or. if possible. fewer. A short note is sufficient
in many cases, as it serves the main purpose of
bringing a worthwhile work of scholarship to
the attention of MEM members who may be
interested in the subject it treats. Be sure to
include full bibliographical information: full
name of author, full title, place and date of
publication, publisher, and number of pages. |
Send reviews directly to the editor.

The informative introduction ex-
amines the history of wearing wool in
Sufism and then goes into the origins,
history, development, and meaning of the
khirga in the Sufi tradition and Islamic
society in general. The book was intended

| to be read by both historians as well as

specialists in Sufi studies and as it is the
first detailed study and compilation on the
topic, it is vital for anyone conducting
research on various aspects of Sufism, es-
pecially the organization and regulations
of Sufi orders.

- Rose Aslan

Jamal ‘Alal al-Bikhti. al-Hudar al-

| sufi fi al-Andalus wa al-Maghrib

ila hudad al-garn al-sabi* al-hijri:
dirasa ta'rikhiyya wa gqira'a
tahliliyya fi mawaqif 1bn Khamir
al-Sabti min al-tasawwuf wa al-
mutasawwifa [The Sufi Presence in
Andalusia and the Maghreb to about

| the Seventh Century AH: A Histori-

Ihsan Dhunin al-Thamari and
Muhammad ‘Abd Allah al-Qadhat.
Rasa'il min al-turath al-safi fi libs
al-khirga [Epistles from the Sufi |
Heritage on Wearing the Initiatic
Cloak] (Amman: Dar al-Razi, 2002).
313 pp.

Rasa’il min al-turath al-sifi fi |
libs al-khirga is an important collection of i
epistles dating from the seventh century to
the twelfth century AH written by eminent |
figures of Sufism about the importance of |
wearing the khirga and the rules and be-
havior that those who wear it must follow.
The collection includes 11 short epistles
written by Ibn al-*Arabi, al-Qastallani,
Isma‘il ibn al-Jawhari, Ibn ‘Abd al-Hadi,
al-Suyati, Ibn Tulan, and others, and also
contains areproduction of the firstpages of |
each epistle as well as a brief introduction |
to each manuscript author and a very ex- |
tensive bibliography and index. As the
epistles are quite short, it is disappointing |
that the editors did not decide to include the
manuscripts in their entirety.

cal Study and an Analytical Read-
ing of the Position of Ibn Khamir al-
Sabti concerning Sufism and Sufis]
(Tetouan, Morocco: Matba*' al-
Khalij al-‘Arabi, 2003). 152 pp.

al-Hudiir al-sifi fi al-Andalus wa
al-Maghrib ila hudid al-garn al-sabi’ al-
hijri is a welcome addition to the ever-
increasing literature on Moroccan and
Andalusian Sufism. Al-Bikhti is a young
Moroccan historian who comes to the field
with a contemporary and critical approach.
His book is based on his much longer PhD
dissertation (2002) from the Faculty of
Arts at the Muhammad V University in

| Rabat, Morocco. Apart from a number of

printing problems (several pages were
printed twice and some paragraphs were
repeated) and typos, this book is an excel- |
lent piece of scholarly work that examines
alittle known historical Sufi figure and his
teachings.

In his book, al-Bikhti asserts that
while Sufism as an Islamic science has

been studied extensively, Maghribi Sufism

DEVIEWS « OF - BOOKS-

| has been neglected by scholars and many
eminent Maghribi historical figures have
yet to be studied. Unfortunately, al-Bikhti’s
bibliography contains few Western sources.
and the few that he does include are mainly

early 20th century texts in French and
Spanish. Were he to have had access 10
| recent sources written in both English and
other European languages, he would have
| discovered a good number of newer stud-
ies on Maghribi Sufism, such as Vincent
Cornell’s seminal Realm of the Saint:
Power and Authority in Moroccan Sufism
| . While admittedly, North Africa is far less
| represented than the Muslim East, work
| has been undertaken as of late torectify the
situation. While he complains that there
are many manuscripts left unstudied, the
same rings true for manuscripts on Sufism
all over the Muslim world, not just North
| Africa.

Al-Bikhti takes issue with the lack
of objectivity exhibited by Arab scholars
of Sufism, and posits that many do not
understand or sympathize with this rich
tradition; thus, his attempt to produce a
| historical and intellectual sketch of early
Maghribi Sufism is both refreshing. vigor-
ous, and carefully composed. The first half
| of the book gives an overview of the his-
tory of Sufism in Andalusia and Morocco
and its growth in the first few centuries. In
the second half, al-Bikhti presents new
material on the development of the Sufi
school of Sabta (Ceuta) in the first six
centuries of Islam. He pays particular at-
tention to Ibn Khamir al-Sabti (d. 1217
CE), whom he claims was responsible for
‘ inspring the moderate, or sober, Sufi tradi-
| tion in Sabta that eventually came to help
i shape Maghribi religious thought.

- Rose Aslan

V:ctor Shalhat. Al-Naz'a al-
kalamiyya fi uslub al-Jahiz [The
| Inclination toward Disputation in
the Literary Style of al-Jahiz]
| (Cairo: Dar al-Ma‘arif, 1963). 191

|
' pp.
|
|

Although published in 1963,



Shalhat’s work is by no means outdated. |
Nor is it of interest only to students of al- |
Jahiz (d. 255/869). But despite its signifi-
cance, it is not often cited in later studies. |
It is hoped that this review will introduce ‘
Shalhat’s work to a wider audience.

Shalhat divides his work into two
books. Book one focuses on the origin of
al-Jahiz’s unique style of prose literature
(adab) and is divided into three parts: 1) on
al-Jahiz’s style and the rhetorical arts (“ilm
al-balagha); 2) on al-Jahiz’s phraseology;
and 3) on al-Jahiz’s cognition. Book two
focuses on the origins of the theological
component in al-Jahiz's non-theological
writings, and is divided into three parts: 1)
onthe different manifestations ofal-Jahiz’s |
theological inclinations; 2) on the oratori-
cal and dialectical components of al-Jahiz’s
style; and 3) on al-Jahiz’s inclination to-
wards Mu‘tazili theology. The author pro-
vides both an index of al-Jahiz’s works
used in the study, as well as a table of
contents at the end of the book.

The work focuses onasingle ques-
tion: why do so many of al-Jahiz's non- |
theological works take the form of theo-
logical debates? Shalhat attempts to an-
swer this question by tracing the origins of
al-Jahiz’s distinct style of disputational
adab. He concludes that this is due to his
adherence to Mu‘tazili theology. Shalhat
notes that the techniques of persuasive |
speech were accepted and used extensively
by theologians, but that the Mu‘tazila are
distinguished for the use of reason (‘agl)
and logic (mantig), in part, due to the
influence of Greek philosophical texts that i
were being translated at this time, and that |
al-Jahiz is exemplary of this.

Shalhat goes on to describe al-
Jahiz’s style as integrative (mutakamil) |
and scientific (‘ilmi), explaining that |
through his style al-Jahiz achieves har- |
mony between methods of the theologians/ |
philosophers and the litrérateurs. The artis- ‘
tic aspects of prose are important to al- |
Jahiz (e.g. rarity of words, aurality, and
parallelism), but form never overrides
meaning, and bayan (clarity and appropri-
ateness of content) and ifiam (comprehen-
sion) are the primary goals of communica- |

tion.
What emerges from Shalhat’s ‘
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analysis is that al-Jahiz’s ultimate aim is to |

convey meaning to his audience, and that
for al-Jahiz, this is best achieved through a
new and integrative style which seeks to
balance the dialectical style of the Mu‘tazili

| theologians combined with the artistic taste

(al-dhawgq al-fanni) of the littérateurs. Al-
Jahiz recognizes that the best way to per-
suade one’s audience is to appeal to all of
their senses (al-hawass), the rational and
the aesthetic.

Al-Naz'a al-kalamiyya fi uslab
al-Jahiz sheds light on adab in general, and
the “new” (badi’) rhetoric of the 3rd/9th
century in particular, and their connection
to early Islamic theology (kalam) and phi-
losophy (falsafa), and is therefore indis-

and British Orientalist traditions. The most
obvious goal of this work, then, is to famil-
iarize Arab readers with the range and
depth of the German tradition, a goal that it
must be said the author achieves brilliantly.

| He touches (often more than once) on the

major scholars and makes clear their intel-
lectual pedigrees (mainly: who trained
whom) and their intellectual relationships
to one another, and one comes away witha
good sense of the approach and main con-

| tribution of each. He eschews, however,

pensable for the student of Arabic litera- |
Noldeke.

ture, rhetoric, theology, and/or philoso-
phy.

- Adrian James De Gifis

Ridwan al-Sayyid,Al-Mustashrigun
al-alman. Al-nushi' wa-l-ta’thir
wa-l-masa’'ir [The German
Orientalists. Origins, Influence, and
Destinies] (Beirut: Dar al-madar al-
islami, 2007). 96pp.

Dr. Ridwan al-Sayyid, professor
of Islamic studies at the Lebanese Univer-
sity and a prolific author and active publi-
cist, must surely be reckoned among the
Arab world’s leading intellectuals at the
beginning of the twenty-first century.
Trained both at al- Azhar and at the Univer-
sity of Tiibingen, he is one of a limited
number of scholars (in the Islamic world or
the West) who can address both Muslim
and Western students of Islamon their own
terms and with full understanding of, and
even sympathy for, their very different
scholarly traditions.

The short work underreview con-
stitutes an important addition to the now-

discussion of the personal rivalries or dif-
ferences that sometimes divided them (or
the affinities that made some of them close
friends); thus one finds no mention of the
intense hostility that (so I have been told)
existed between H. H. Schaeder and Th.

But the work is more than just a
concise census of which German scholars
wrote about what, and which research
projects were achieved and by whom-al-
though there is plenty of detail of this kind
in its pages. Rather, al-Sayyid strives (o
understand the intellectual underpinnings
of German Orientalism as it developed and
evolved between the late eighteenth and
mid-twentieth centuries CE. This effort

| often requires him to go well beyond the

vast literature on the queston of
| Becker around the time of the First World
War in particular), a theme of significance

“Orientalism.” As the author points out
repeatedly, the German tradition of
Orientalist scholarship has remained much
less well-knownto Arabreaders, includine
most Arab intellectuals, than the Fre:ncl;

strict limits of German scholars and schol-
arship. Sometimes this is because German
scholars were trained by or inspired by

| scholars from other countries (Freitag,
Fliigel, and Fleischer, for example, three of

the founders of German Orientalism, all of
whom studied in Paris with De Sacy).
More often, it is because the intellectual
trends that marked the evolving phases of
German Orientalism affected most of Eu-
ropean thought and were not phenomena

| restricted to German-speaking areas only.
| Thus he traces how the philologically and

historicist-oriented German Orientalism of
the nineteenth century moved in the twen-
tieth to the study of history of culture. He
also discusses the question of German
Orientalism’s ambiguous relationship to
state power (the role of Hartmann and

for all Orientalist studies; and considers
the position of various German Orientalists
toward intellectual trends such as Marx-
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ism, the sociology of Max Weber, the
Annales school, and the English anthro- |
pologists, as well as the old question of the
Orientalists’ stance vis-a-vis Christian po-
lemic.

Given the topic of the book, al-
Sayyid inevitably has things to say about
Edward Said’s book Orientalism (1978),
which sparked--or perhaps more accurately,
re-ignited--the debate over Orientalist
scholarship and its limitations (a debate
that, as al-Sayyid notes, had been started
by others before Said). While appreciative
of Said’s positive contributions, al-Sayyid |
cannot but reinforce the notion that Said
was inexplicably (and, one might say, in-

excusably) ignorant of the central impor- |

tance of German scholarship in the rise of
classical “Orientalism” of the philologi-

cal-historicist variety, and hence that the
depiction of the subject provided by Said in
Orientalism, based as it was almost en- ‘
tirely on French and English-language
works, seriously distorted the subject of its
inquiry. This, however, isreally buta small |
side issue in al-Sayyid’s book, which fo- |
cuses on much more important matters, r
particularly the intellectual evolution of
classic German Orientalism and its gradual ,'
dissolution, in the second half of the twen- !
tieth century, into work defined as history, |
literary studies, religious studies, or the ‘
sociology/anthropology of Muslim societ-
ies.

Al-Sayyid also spends some time |

on the debate that emerged among'

Orientalists, and subsequently among
Muslim thinkers, over the question of
Islam’s “authenticity™ (asala): was Islam
basically just a warmed-over version of

Hellenic culture (or of Jewish or Christian |
traditions), or was it something new and |

original? For some Orientalists, the study
of Islam was important mainly. because
they thought they could recover from the
works of medieval Muslim scholarship
otherwise lost works of Greek science and
philosophy. That view, however, created a
strong reaction among some Muslims, who
agonized over Islam’s
“West™: in some cases emphasizing that
the real core of the Islamic tradition was
not the work of the falasifa like al-Kindi
and al-Farabi, but rather the activities of
the architects of Islamic law, theology, and
mysticism, in other cases exhibiting a ten-
dency (criticized by al-Sayyid) to reject
everything “Western” as hostile to Islam.

That the author has packed so
much in such a short book is evidence of
his mastery of the general lines of develop-
ment of his subject. There are a very few
places where I found myself disagreeing
with his judgments (anyway, he knows the
subject far better than I): one was his com-

ment (p. 52) that since World War II, |

Qur’anic studies did not form a large part
of German Oriental studies. This was true
not only of German but of all Oriental

studies until the revisionist wave of the |

relations to the |

1970s, but since that time, particularly
beginning in the 1990s and continuing
today, innovative scholarship onthe Qur’an
is being led, it seems to me, by contribu-
tions from Germany. It is also striking that
al-Sayyid fails to mention in this context
the controversial work of Giinter Liilingon
the Qur’an, published in the 1970s, which
was subjected to a virtual conspiracy of
silence by mainstream German scholar-
ship for decades; whether or notone agrees
with it, Liiling's work raised serious ques-
tions worthy of discussion in an open fo-
rum, and al-Sayyid unfortunately missed a
chance to restore some perspective on the
issue. But in general, this is a work admi-
rable for its range, balance, judgment, and
accuracy. Other than references to “Max
Turner,” which should be Bryan Turner
(pp. 75, 78), 1 noted virtually no factual
slips or typos.

There are many passages in this
rich little book that make one stop and
think more deeply about the work we do as
scholars concerned with the study of the
Islamic world and Middle East. This alone
makes it worth the attention not only of
Arab scholars, but also of many of us in the
West, established scholars and students
alike. who want to know more about how
“Orientalism” developed, and who are more
at home reading modern Arabic than Ger-
man. It is well worth one’s time.

- Fred M. Donner
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The Jordan National Bank Numismatic Museum

by Warren C. Schultz

The Jordan National Bank Numismatic Museum (mathaf al-bank al-ahli al-urduni li-al-nimiyyat), located in the Shmeisani
district of Amman, features a collection of more than 30,000 coins, weights and other items. The museum was established in 1999 for
“educational benefit of residents, visitors and academics™ in Jordan, according to its promotional brochure. The curator is Dr. Nayef
Goussous, whose donated personal collection forms the core of the institution’s holdings. His assistant is Hassan al-Zuod. Both men
are welcoming and extremely helpful to visiting researchers.

While the museum contains material covering the spectrum of monetary history, ranging from specimens of primitive monies
and early Lydian coins to the money of modern Jordan, the strength of the collection is in its coverage of the Nabateans, the coins of
the Roman Decapolis, and of the early to Medieval coinage of Islamic Bilad al-Sham. This is particularly the case for Umayyad copper
coinages. Dr. Goussous’s dissertation, published by the museum in 1994 as Rare and Inedited Umayyad Copper Coins draws attention
to the depth of the collection’s Umayyad holdings. The museum also has an extensive range of weights, ranging from the Roman and
Byzantine eras into the Islamic. The holdings in Islamic bronze weights, commonly attributed to the tenth to the twelfth centuries CE
is one of the most extensive I have seen. The museum staff is in the early stages of preparation of a bi-lingual (Arabic and English)

catalogue of these weights.

Approximately 3000 items are on display at any given time. These items are clearly identified and their types linked to the
major publications in the pertinent field. The staff is pleased to provide researchers access to those items as well as any material not
on display. Thus in my case, I was able to examine and glean information from the approximately 50 Mamluk coins from the cases,
as well as more than four hundred from storage. This availability of multiple examples of many types of coins is a valuable boon for

numismatic research.

The collection is also supported by a library of more than 1500 books devoted to numismatic topics and monetary history.
Inaddition to catalogues and monographs, it includes major journals such as The American Journal of Numismatics and the latest series
of Numismatic Chronicle.

The museum is located at the corner of Queen Noor and Abdallah bin Omar streets near the fourth circle in Amman. The
museum has a separate entrance from the bank off of Abdallah bin Omar street, and is open to the public Sunday to Thursday, 8:00
a.m. to 3:30 p.m. (Hours may be restricted during Ramadan.) Scholars wishing to use the collection are encouraged to contact the
curatorial staff to arrange for an appointment.

Mailing address: Jordan National Bank Numismatic Collection, P.O. Box 2102, Amman 1118 1, Jordan.
Telephone: 5687090 Fax: 5685848 e-mail: museum @ahlibank.com.jo.
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The Working Files of Michael W. Dols

In August 2007 the scholarly working files of the late Prof. Michael Dols (1942-1989) were donated to Portland State
University in Portland, Oregon.

Professor Dols, who took his PhD at Princeton and taught at California State University Hayward, was a well-known specialist
in the history of medicine in the medieval Muslim world. His dissertation was published as the classic The Black Death in the Middle
East (Princeton University Press, 1977), and he subsequently published Medieval Islamic Medicine: Ibn Ridwan's Treatise "On the
Prevention of Bodily Ills in Egypt", translated and with an introduction by Dols, with an edition of the Arabic text by Adil S. Gamal
(Berkeley: University of California Press, 1984). His final major work was Majniin: the madman in medieval Islamic society (Oxford:

Clarendon Press, 1992).

Dols's files, ten and a half linear feet, consist of scholarly notes, correspondence with various scholars and presses, and
offprints or photocopies of the most important articles published on his field of study up to the time of his death. The files are arranged

alphabetically by author.

For further information contact Kris Kern, Cataloging and Preservation Librarian, Millar Library, PSU, P.O.B. 1151,
Portland, OR 97207-1151. Her phone number is (503) 725-5218 and e-mail is kernk @pdx.edu.
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